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abjure their faith. This policy was a complete reversal of that of Shah
Isma'il and his successors, who had fully appreciated the essential nature
of the rdle played by the Shi'a doctrine in welding the various peoples
of Persia into a nation. But Nadir was international rather than national
in his outlook, and his dreams of dominion extended far beyond the confines
of the Safavi empire. Consequently, as already indicated, he may have
conceived the project of making himself the head of a united Moslem
world.
Nadir's adoption of the term Ja'fari to designate the fifth sect of the
Sunnis which the Persian people were to form is somewhat mystifying ;
his action made the word ambiguous, because it was still in use in hi*
time in a purely Shi'a connexion. Ja'fara VSadiq, the sixth of the Imams,
who had been a great exponent of Shi'a jurisprudence (/fyA), had founded
a sect (madhhab\ in opposition to the four orthodox divisions of the Sunnis,
which was called Ja'fari after him.1 Nadir may have intended the term
Ja'fari to be sugaring for the Sunni pill which the majority of his Persian
subjects would otherwise have found even more difficult to swallow;
on the other hand, he and his advisers must have realized that this term,
by reason of its strong Shi'a association, would be displeasing to such rigid
Sunnis as the Ottoman Turks.
Nadir was most tolerant towards his Christian subjects, with whose
freedom of worship he never interfered ; the Armenian Catholicos
Abraham spoke in the highest terms of his good treatment at the hands of
Nadir, who even attended service in the cathedral at Echmiadzin. The
Catholicos subsequently received a special invitation to the great assembly
on the Mughan plain, where, on his arrival, he " was the object of particular
attention," and was given, at Nadir's orders, a daily subsistence allowance.*
Nadir scandalized the more rigid of the Shi'a by settling a large number of
Armenians from Nakhicheven at Mashhad, where, to the horror of pious
Muslims like Muljammad Kazim, they were allowed openly to practise
their religion and to open wine shops.'
Nadir raised no objection to the presence of foreign missionaries in
Persia ; there were a number of Jesuits and Carmelites at Isfahan, and
* Eugene Aubin's article, Le Chiisme et la NationalitS Perseau, in the Rente <2« Mwnb Mvsvlmon,
Vol. IV, No. 3 (March, 1908), p. 463. It is to be noted that, according to titw Qifaf»7-
' Ulama, a Shi'a theologian of the Buwayhid period named Sayyid Murtada sought to persuade
the Caliph to allow the Shi'a to be regarded as a fifth division of the Ijma', to be teemed the
Ja'fari, thus ranking them with the #anafi, Maliki, Shafi' and Qanbali schools, ia order
that they should no longer have to resort to disshnalatiott (tatnyya). Sayyid MurtaA*
•was unable to raise more than half the sum demanded by the Caliph as the price of his
compliance, and the project therefore fell through (Dr. Donaldson, op. cit., p. 207, on the
authority of Muhammad ibn Sulaiman, of Tunikabun). It is not known whether there is
any foundation for this story or, if there were, whether Nadir's religious advisers or
the Turkish 'vlorna had any cognisance of it
1 Catholicos Abraham, p. 270.
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